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INTRODUCTION

Skookum Jim Mason is undoubtedly the best known Indian figure in Yukon history,
though in comparison with non-Native historical figures, very little is known
about his life and background, at least to people other than his own. The main
reason for this is that writers of history have mostly been non-Native, writing
from their own perspective about their own people.

This state of affairs is beginning to change, largely as a result of
interchanges between Native people and anthropologists who together have been
working to translate oral traditions into literature, thus preparing the way for
a more complete Yukon history. This trend has been reinforced more recently as
a result of increasing literacy, and interest among Native individuals in
recording their own past, which has been producing a growing number of written
accounts iIn a variety of publications. However, this trend may be threatened to
some extent by the advent of new means of communication.

The current expansion of Native communications into theatrical, film, and
broadcasting media, though an exciting and valuable opportunity, may divert
efforts from producing a much needed body of Native literature, historical and
otherwise. This report may therefore help to Ffill the developmental gap between
oral tradition and the emerging electronic tradition, and encourage others not
to leave the vital link of a literary tradition unformed or weak.

Skookum Jim®"s name is well-known because he participated significantly in the
main event of Yukon history: the Klondike Gold Rush of 1896-98, and has been
recorded by chroniclers as one of the discoverers of gold on Bonanza Creek who
initiated the sudden migration of thousands of prospectors to the area around
Dawson City. This precipitated the creation of the Yukon Territory, the
defining of Canada®s northwestern boundaries with respect to the United States,
and established mining as the prime Yukon industry. A less known fact about
Skookum Jim is his part in the instigation of the smaller gold rush to the
Kluane area in 1903, which brought increased settlement and development, and
ultimately contributed to the routing of the Alaska Highway through the south-
west rather than by way of Dawson.

What is not generally recognised or appreciated about Skookum Jim is the extent
to which he fulfilled the roles of cultural ambassador, benefactor, and pioneer
during a crucial and intense period of contact and adaptation involving
disparate cultures. 1 hope the materials reproduced in this report will help to
make this clear.

The scope of research has been limited mainly to the compilation and editing of
previously published and currently available materials relating to Skookum Jim,
forming a basis on which further research, including recorded interviews and
oral histories, can proceed.

The narratives, documents, newspaper articles, other accounts, and especially
the stories about Skookum Jim presented in the report are the most valuable
historical and ethnographic items. They can and probably will in future be
interpreted and explained in a variety of ways, though they may always remain
most useful and interesting as things in themselves.



Throughout, 1 have included background and brief explanations to introduce
different subjects, as well as my own commentaries and some analysis iIn an
attempt to tie a wide range of topics together. Much of this is tentative and
offered only as suggestions for future lines of enquiry and study by others who,
hopefully, will be more informed and familiar with the content than myself.

The organisation of the report is shown in the table of contents, which may seem
complex though it is essentially straight forward. The materials are presented
in temporal order, representing Skookum Jim®"s family and cultural past, through
periods in his early and later life, to the unfoldment after his demise of
benefits accruing from his last wishes and legacy. In addition, there are
substantial appendices containing a chronology of historical events, and
biographical, ethnographic, and genealogical information about Skookum Jim®s

clan, relatives, and friends. 1 have also included a short section on George
Carmack®s dream which is tangential to Skookum Jim"s life, but which may be a
useful lead for future enquiry -- the role of dreams and myths in the lives of

non-Native (as well as Native) Yukon people.



PART ONE: BACKGROUND

i IN THE BEGINNING: TWO STORIES ABOUT CROW

Stories about crows or ravens are found all over the world, but in areas of
western North America this bird is given special status by being identified with
the creator of the world. The following stories, told by Mrs. Angela Sidney,
may not seem to have a direct connection with Skookum Jim and events in his
life, but, as for all Native people in the Yukon, stories about Crow were very
familiar and an important influence in shaping their attitudes and ways of
dealing with life.

Crow may be a powerful and magical being, but when wearing his human mask he
reflects all the strengths and weaknesses of being human. In the many and
various stories told about him, he can be intelligent and creative, but also
sometimes stupid and destructive. He can be generous and benevolent, or greedy
and cruel. But whenever he makes mistakes he suffers the consequences, and
sooner or later learns from them.

The following stories are about how Crow arranged his birth, and subsequently
released the sun, moon, and stars from a box, thereby bringing light to the
world. These stories focus on Crow®s child-like playfulness and curiosity, but
also his cunning and irresistable will. Such qualities were essential for
survival in the north, especially for a people faced with the invasion of a
foreign culture like the one that peaked during the Klondike Gold Rush around
the turn of the last century.

Skookum Jim was a lucky man because he found gold in the Klondike, but his good
fortune didn"t just happen -- it was earned, possibly because he took to heart
the lessons in the stories his elders told him, and to some extent may have
ended up emulating a childhood hero. Like Crow, when Skookum Jim saw an
opportunity to try something new, such as Whiteman®"s ways and learning to
prospect for gold, he did. This was, on a more modest scale, as daring and as
powerful an act as opening the box that kept the sun. Instead of releasing
daylight upon the world, Skookum Jim brought material wealth to the Yukon --
instead of celestial light, the light hidden in the earth as gold.

The Crow stories here are probably very close to what Skookum Jim heard as a
child, because the story-teller is one of his relatives who learned her stories
as passed down by elders she and Skookum Jim both knew. One of these was her
mother, Maria John, who played a significant role in Skookum Jim*s life. Maria,
as will be seen in later accounts, tended him when he was ill in Dyea and found
a frog licking his wound, and then at the end of his life when he lay dying in
Carcross.

Other stories and accounts by Angela Sidney are presented throughout this
report. They are invaluable because she was one of Skookum Jim"s relatives and
knew him when she was a young girl living in Carcross. More important, however,
Mrs. Sidney was, until her passing in 1991 at the age of 89, the one of the
foremost knowledge-holders and historians of her people.

The Birth of Crow



"One time there is a girl whose daddy is a very high man. They kept her in her
bedroom all the time. Men try to marry her all the time but they say no, she's
too good.

Crow wanted to be born. Wants to make the world. So he made himself into a
pine needle. A slave always brings water to that girl. One time he brings
water with pine needle in it. She turns it down. Makes him get fresh water.
He brings it again. Again pine needle there. Four times he brings and each
time its there. Finally, she gives up. She spits that pine needle out and
drank the water. But it blew in her mouth and she swallowed it. Soon she®s
pregnant.

Her mother and daddy are mad. Her mother askes her, *Who"s that father=®?
"No, 1 never know a man," she say.

That baby starts to grow fast. That girl®s father has the sun, moon, stars,
daylight, hanging in his house. He"s the only one has them. The world was all
dark, all the time. The boy begged for them to play with.

Finally the father gives his grandchild sun to play with. He rolls it around.
He plays with it, laughs, has lots of fun. Then he rolls it to the door and out
it goes. "Oh!"™ he cries. He just pretends. He cries because that sun is
lost.

"Give me moon to play with." They say no at first. Like now if baby asks for
sun, moon, you say, "That"s your grandfather®s fire." Finally they gave it to
him.



One by one they gave him sun, moon, stars, daylight. He loses them all.

"Where does she get that child from? He loses everything,® her father say."
Crow Brings Light to the World

"Then Crow disappears. Has those things with him in a box. He walks around.
Comes to river. Lots of animals are there: fox, wolf, wolverine, mink, rabbit.
Everybody®s fishing. That time animals all talk like people talk now. The
world is dark.

"Give me Ffish," Crow says. No-one pay any attention.

"Give me fish or I bring daylight.*

They laugh at him.

He"s holding a box -- starts to open it and lets one ray out. Then they pay
attention. He opens box a bit more. They“"re scared. Finally he broke that
daylight box and throw it out. Those animals scatter, hide in the bush and turn

into animals like now. Then the sun, moon, stars, daylight come out.

"Go to the skies,” Crow say. “Now no one man owns it,” he say. ~“lt will be for
everyone."

He"s right, what he say, that Crow."

[Sidney, in Cruickshank 1979: 59-60]



Il SHAGOON: FAMILY HISTORY
Shagoon

"""Shagoon”, which might be called the root concept in Tlingit culture, is a very
complex notion. In its primary sense, it signified an individual®s or a
matrilineal group"s ancestors, heritage, origin, and destiny. As one of de
Laguna®s [1972:813] informants explained, "Shagoon could be future, could be
past ... In the future ... like who is going to be born through us, and where we
are going to move, and what"s going to happen.® 1 was told by one elderly
friend that shagoon meant "my ancestors before me who know what is going to
happen [to me and my matrikin]. The clan"s totemic animals(s) as well as the
crest(s) representing it were also called shagoon.

In addition, because the ancestral past and the clan®s destiny were imbued with
sacredness, shagoon was also used to refer to an impersonal and abstract supreme
being, ... as well as the personified Creator in the guise of Raven ...

Most clans had one or several major crests and a number of secondary ones. The
former were believed to have been acquired during the .. migration of clan
ancestors from the interior to the coast ...

... The shagoon of a lineage or clan was passed down ... in the form of
ancestral myths, songs, and dances, many of them depicting and describing the
ancestors”™ exploits and crests. By learning about the history of one"s
matrilineal group through these media, a Tlingit internalised the essential
attributes of his group®s identity and became a mature person."

[Kan, 1989: 68-73]

Skookum Jim®s Shagoon

Skookum Jim"s parents were Tagish people, but their matrilineal roots went
further afield. Gus®duteen, Skookum Jim®s mother, was of the Dakl*aweidi clan
who came originally from Telegraph Creek, while Kaachgaawaa was Deisheetaan,
originally from Angoon and Klukwan on the coast. Skookum Jim"s ancestors
therefore included Tahltan and Tlingit, but also maybe Tutchone and Tagish or
whichever people lived in the area when the Dakl"aweidi Ffirst settled at the
head of Marsh Lake (Tagish).

Since the matrilineages of his parents were the same as those of Angela Sidney"s
parents, for accounts of their shared family histories we can go to Mrs. Sidney:



1. Dakl"aweidi History

"[Skookum Jim®"s mother was] Dak®"laweidi, which owns Killer Whale and is Wolf.
Tagish Dak"laweidi came from Telegraph Creek ... at Ta]Jtan ...[which means "flat
country™]

They had some trouble down there over a woman -- that"s why they parted, why
they moved away. They floated down the Stikine River to Wrangell. They were
close to salt water when they saw a glacier coming down -- just touching the
creek, like this. You can®"t go across in front of it. That glacier always
falls down, makes a noise.

So they landed above it and started to talk about it: “How are we going to get
further down? That glacier might fall down and get us all killed!"™ So they
don"t know what to do. They didn®"t want to go back to Ta]tan because they made
trouble with each other. That"s why they®"re moving out. Finally, two old men
decided to go —- to try it. Two little old men ready to die, | guess. ™"Send us
through 1t. We"re old now. We"re no good to you people. If we die, you won"t
miss us much anyhow.'™ That"s what they told the rest of the younger people ...
Those two little men had a boat of their own, so they must have gone under the
glacier. 1 wish I could get up that way and find it!

When they"re ready to take off, they made a song: “Shove it out now!®" This is
the song they pushed them out with. They remember it [still] -- that®s the song
they separated on. [The Dakl"aweidi] people used to sing it if they"re going to
make a potlatch. 1 remember they sang it in 1912 when 1 was a little girl —- 1
was ten years old that time. They sang it just before they"re going to spend
money at that potlatch.

Those two men were going to make a sign if they got through safely. Here, they
made it through! So they made a sign -- what kind of sign | don"t know -- they
made a sign when they landed safely on the other side of the glacier. So the
rest went through, too.

When they reached Wrangell they camped on a gravel beach. That"s where they got
their name -- Dakl"aweidi ["gravel beach®"]. That"s what they called themselves
now -- I don®"t know what their name was before.

Before they started out again, they made another song: “Way out to the sky 1
aim my boat.® Then that group split three ways: some went out to deep water,
and some went to Yakutat. [The third group] came up the coast and went up the
Chilkat River. They landed up there, and then they cut across country by Bear
Creek Pass, and they landed in Tagish. That"s where they make their home.

...I1t"s Dakl"aweidi who own Tagish: they were the first to make their village
here. That name passes through women, but the woman stays in the husband®s
ground ...

Some Dakl"aweidi went overland -- over the mountain to Pelly or Ross River[s] or
someplace ..."

2. Deisheetaan History

"One time, long ago, a chief of the Deisheetaan nation -- that"s us -- came in
from Angoon. That chief"s family sailed up the Chilkat River: they stayed
there with Chilkat people and dried fish for the summer, maybe for two months.
When they"re going to head back, here that Chilkat chief"s son has fallen in



love with that Deisheetaan chief"s daughter! Well, they got married, Indian
way. Her father and mother are from Angoon -- her father is a chief, too ...

Her children grew up around Taku River. [When they were grown] her three girls
married [inland] to Tagish, to Teslin, to Telegraph Creek. One married to
Dakl"aweidi here, in Tagish; one married to Yanyeidi, in Teslin; one married to
Telegraph Creek; they call themselves Kaach.adi instead of Deisheetaan at
Telegraph Creek, so we"ve got relatives there, too. Some people say there is a
fourth daughter married into Pelly Banks, near Ross River; they use our
Deisheetaan names up there so they must be related to us somehow. That"s how we
came to this country ...

When those daughters got married, people put moose skins for them to walk over
to their husbands. Just think how many moose there must have been in those
days! Then they potlatched those skins off to Wolf people. And then they
killed three slaves. Those girls are all Crow.

Deisheetaan owns Beaver: just like the British have a flag, we have Beaver, and
we have our own songs -- they belong to us. This is the story about it. They
say there was a little lake behind Angoon. Beaver owned that place -- a beaver
lake. Here, one time, somebody saved a little beaver and Deisheetaan people
raised it. When it got big, that chief said to let it go. But Beaver dammed it
up, they say -- he dammed up the creek, and when he did that, it raises the
lake. He made tunnels all over the place, under the town. And when he slapped
his tail and when he dived, the wave from that goes into the tunnel. And one
time the town sank ... caved in ... too many holes. He made a great wave which
drowned most people. That wave just about washed out Angoon.

So those who survived made a song about Beaver. The words of it are:

Who was smart enough to stop [advise against]
this city at the sandy beach?

Are you going to save your Crow?

Is that why you"re crying about it,
Wol¥, dear Wolf?

We own that song: it"s like our flag ...

... Deisheetaan owns Carcross: Tukyeidi is part of Deisheetaan. Those
Deisheetaan who married in this way, after a while they got children. That"s
the time they claimed this country. It was the women who came up here, who
married up here, but it has to be a man who claims the country ... One nation
owns it, not one person alone. We all own it. And we"ve got a song like that,
too, just like national anthem. All nations have their own songs ...

In my time, Skookum Jim"s father was the one [who] claimed Carcross for
Deisheetaan. Kaachgaawaa was his name ... Naataase Heen is the Tlingit name for
Carcross ... The oldest Deisheetaan should claim Carcross now -- that"s my
brother, Johnny Johns."™ [In 1992, the oldest Deisheetaan male is Pete Sidney,
Angela®s son.]

[Sidney, in Cruickshank 1990: 37-41]
According to Peter Johns, one of Angela Sidney®s brothers interviewed in 1972,

the hereditary chiefs of the Dakl"aweidi Wolf people of the Tagish-Carcross area
were: Tagish Jim from [circa] 1900, Patsy Henderson from 1930, George Sidney



(Acting Chief from 1964, and William Atlin, the present chief since 1966.
Jackie Good would be next in line since the death of John Atlin, William™s
brother, in 1991.

The Deisheetaan Crows haven®t "officially” chosen a chief since Tagish Charlie
died in 1905 [Whitehorse Daily Evening News; 15Nov05], '"... the Crows weren"t
on the ball. They forgot to elect their chiefs after Tagish Charlie.”

[Peter Johns, SJFC Oral History Project, 1973]



3. Skookum Jim"s Family

Skookum Jim Mason, born into the Dakl~“aweidi clan of Tagish in the 1850s, was
originally given the clan name Keish, meaning "wolf". He was the son of the
Tagish Deisheetaan chief, Kaachgaawaa, and his wife, Gus“duteen, whose people
were from Tahltan country around Telegraph Creek. His father®s father was a
Tagish man whose Deisheetaan wife was one of three (or possibly four) daughters
who married inland from Angoon on the coast. These were daughters of a union
between a son of the Klukwan chief and the daughter of the chief of Angoon.

According to Angela Sidney [Sidney, 1983], Keish had at least seven siblings, an
older brother and six sisters. His brother and his brother®"s wife and children
all died leaving no descendents. Two of his sisters, as well as Keish himself,
had no descendents beyond a First generation. As a result of contact with
Europeans, epidemics became increasingly frequent among his people, causing many
premature deaths.

The sisters of Keish who survived were Aage, Shaaw Tlaa, Kooyay, and Nadagaat®
Tlaa. From these four Dakl®aweidi mothers, many people today can trace their
clan lineage.

According to one document, Skookum Jim"s first will of January, 11, 1904 [Phelps
Papers], he included as a beneficiary another sister called Jenny, the wife of
Henry T. Cook, a White prospector. Since her blood relationship with Skookum
Jim has never been confirmed by his family, the use of the term, "sister"™, may
be the result of confusion over Native kinship terms. Another sister, George
Carmack®s first wife, died soon after their marriage [Cruickshank 1991: 129].

Shaaw Tlaa got her English name, Kate, from George Carmack because he could not
pronounce her Tlingit name. According to Carmack"s biographer her name sounded
like "Jeef Lot" [Johnson 1990: 47], but this rendering is suspect because it
matches more closely '""Jee|.aat” , a different Dakl"aweidi name given to two of
Kate"s relatives who were her comtemporaries -- Florence Hammond, and Mary
Sheldon Abner .

Aage, through marriage with Lunaatl®, a Jukaax.adi man from the coast, had two
daughters, Susie George and Louise. While Susie married on the coast and
usually lived there, Louise remained at Tagish and married a Whiteman and former
member of the North-West Mounted Police, Tom Dickson. From this union came the
Dicksons, with daughters marrying and becoming Chambers, Jacquot, and James,
passing on the inheritance of Dakl"aweidi clan membership to their offspring.

With a subsequent marriage to a prospector, Mr. Wilson, Aage became the first of
her family to marry a White prospector and experience life on the creeks. From
this union a daughter, Mary (or Minnie), was born, though Aage died soon after.

Shaaw Tlaa, in a second marriage, married another prospector, George Carmack
from California who led the group that discovered gold on Bonanza Creek. They
had one daughter, Graphie Gracie, who married Jacob Saftig, the brother of
George®"s third wife, Marguerite Laimee. Graphie, originally named Aage by her
mother, married Jacob in Seattle when she was 17, and had three children:

Ernest -- called Keish by his grandfather, George Carmack, in honour of Skookum
Jim, Marguerite, and James. This branch of Skookum Jim"s family all reside in
the United States

Kooyay, according to Angela Sidney, married Tlawch®, her father®s brother, and
raised a large family which included Jikaak™w ('Old" Mrs. Scotty), Billy Smith,



Patsy Henderson, Dawson Charlie, and Gooch Tlaa. Of these children, Billy, who
married Kitty, Patsy who married Edith, and possibly Gooch Tlaa who married John
Bone, bore children who have descendants alive today, though the Dakla“weidi
clan lineage would have been passed on only through Gooch Tlaa. Both Kitty
Smith and Edith Henderson were Gaanax.adi and so passed this lineage on to their
children. The surviving Henderson daughter, Lily, married Buck Dickson, a
descendant of Aage, and so brought Gaanax.adi into the Dickson line of descent.

The fourth sister of Skookum Jim to produce descendants was Nadagaat®™ Tlaa. She
married a Gaanax.adi man, Sheidax®ee, and had one daughter and two sons: Susie
Joseph, Shakoon, and Sam Smith. During a trek over the Chilkoot Pass with her
daughter, Nadagaat®™ Tlaa perished in a blizzard, though the girl was rescued by
a man named Scully -- a partner of Sam McGee, whose name would later become
associated with a character in a poem by Robert Service, (*'The Cremation of Sam
McGee'). [Wren, transcript on file at CYl, Curriculum Development Branch]

Susie was the only child of Nadagaat®™ Tlaa to have descendants and pass on her
Dakl“aweidi clan membership. She married Billy Atlin of the Deisheetaan clan,
and raised four children: Lucy (James) Wren, John Atlin, Mary Smarch, and
William Atlin.

These then are the four branches of descent from Skookum Jim®"s family, stemming
from the marriage of the Tagish chief, Kaachgaawaa, and Gus®duteen.



Skookum Jim"s wife, Mary, was Lukaax.adi of the Raven or Crow moiety and born on
the coast at Klukwan. Her Tlingit name was Daakuxda.eit ("Like a pearl™).
According to Johnny Johns [Skookum Jim Oral History Project, 1973] she was a
sister of Jenny Mark[s] (Kultuyax See), the mother of Austin Hammond, a
respected elder of the Haines area in Alaska.

MEETING WHITEMEN
First Encounters

For Indians in the Yukon the earliest contacts with Europeans, or with other
Natives who had met Europeans, occurred about 200 to 250 years ago. The first
Europeans to land near the Yukon, first on the Pacific then later on the Arctic
coasts, were explorers from Russia, Spain, Britain, and the United States.

Russians seeking furs were the earliest arrivals, as they proceeded from the
Aleutian Islands (about 1750) and down the coast to Sitka where they established
their main base a few decades later. Their contacts with the coastal Tlingit
stimulated trade, especially with the Chilkoot and Chilkat people who gained
control of trade with Indians of the interior. The Tlingit kept such tight
control over access routes, however, that there is no record of Europeans
entering the area of present-day Yukon from the west until well into the 19th
Century. By this time fur-trading posts had been established in the interior by
the Hudson®s Bay Company which had sent men in from the east, by-passing the
coastal dead-lock, in order to counteract a potential Russian monopoly.

The Scottish explorer, Alexander Mackenzie, helped to open up the north-eastern
approach to the Yukon for the British fur-traders. He learned about the region
from some Gwich®in (Loucheux) people he met in 1789 when he reached the Arctic
coast from the south, along the river that has been named after him; but the
first incursions came later when traders of the Hudson"s Bay Company sailed
along the northern coast searching for a north-west passage in the 1820s and
1830s. The first journeys inland were made by Scots : John McLeod, who in 1831
came as far as Simpson Lake by way of Liard River; John Bell, who entered along
the Peel in 1839; and Robert Campbell, who arrived the following year at Pelly
River from Frances Lake. All were employed by the Hudson"s Bay Company which
was attempting to extend its trading empire into the Yukon basin where highly
valued marten furs were plentiful. [McClellan, 1987: 63; Coates, 1991: 21-31]



The First trading post in the Yukon was established at Frances Lake in 1840 by
Robert Campbell who had his crew build Glenlyon House, named after the seat of
the Campbell clan in Scotland, and later changed to Fort Frances, for the
purpose of trading with the local people who were probably the ancestors of the
Kaska. Several years later, in 1848, Campbell established a larger and busier
post, which he called Fort Selkirk, at the junction of the Pelly and Yukon
Rivers. Fort Yukon had been built by Alexander Murray a year earlier, but its
site, at the confluence of the Porcupine and Yukon Rivers, as Murray had
suspected, turned out to be in territory claimed by Russia. [Coutts, 1980: 112;
McClellan, 1987: 64]

When Europeans eventually came into the territory, they approached from the
east, establishing camps and trading posts along the way, meeting and
interacting directly with representatives of virtually all Native communities in
due course. However, the people and area least known to the Whites were the
Tagish of the extreme southwest, even though the Tagish had been more closely
influenced than any other Yukon group since the earliest period of European
exploration.

The Russian fur-traders had been operating since the late 1700s along the coast,
within several days journey from Tagish, but the Tlingit blockade prevented
travel to and from the coast. The isolation of Tagish was not ended until the
late 1800s when a few prospectors began entering the interior by way of the
Chilkoot Pass, and then more dramatically in 1896-98 when the discovery of gold
in the Klondike brought thousands of Europeans seeking wealth.

The Tagish community®s long isolation, followed by this sudden and great influx
of foreigners, resulted in it being subjected to the most disruptive and
potentially traumatic changes experienced by any Yukon people. The story of
Skookum Jim reflects these relatively late changes as they were experienced in
one corner of the Yukon, but other people closer to the advancing perimeter of
European influence had been telling stories about contacts for several
generations.

The following story derives from Inuit-Indian-European contacts that show a
remarkably wide-ranging series of geographical and cultural transactions. It is
told by Rachel Dawson (1902-1976) of Fort Selkirk, who is unrelated to Skookum
Jim, though she and her husband, George Dawson from Lake Leberge, were quite
well-known around Carcross.



1. The Man from Greenland

"These Indians 1 talk about were from Greenland.
Later they came over to Mackenzie.
Then they came over to Selkirk, in the Yukon.

That man from Pelly, Suzay, his father and mother were
over.
Those people saw the first Whiteman.
Nobody see them before that.
Those Indians had skin clothes, skin boat,
still live the old way.

Suzay was little boy then.
From Mackenzie they came -- his father, mother, five or
young Indian man